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the external form of bhiksus travel abroad, they are likely to be the same as
those two monks. Sakyamuni Buddha himself received [the kasaya] upon is
head for twelve years, never setting it aside. As already his distan Hy
descendants, we should emulate this. To turn the forehead away from pros-
trations idly done for fame and gain to gods, to spirits, to kings, and to
retainers, and to turn it now towards the humble reception upon the head
O:Tmwca&rm_mwormﬁmmmwowgm:mm:wmwrmvw%maﬂm:#

Shobogenzo Den-e

The 1st day of winter, in the 1st year
of Ninji.45

Written at Kannon-dori-kosho-
horin-ji temple — a §ramana who
entered Sung [China] and received
the transmission of Dharma, Dogen.

45. The 1st day of the 10th lunar month, 1240.
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The Sutra of Mountains and Water

San means “mountains,” sui means "water” — rivers, lakes, and so on.
Sansui suggests natural scemery, or Nature itself. Kyo or gyo means
Buddhist sutras. So Sansuigyo means mountains and water, or Nature,
as Buddhist sutras. Buddhism is basically a religion of belief in the
Universe, and Nature is the Universe showing its real form. So to look
at Nature is to look at the Buddhist truth itself. For this reason Master
Dogen believed that Nature is just Buddhist sutras. In this chapter he
explains the real form of Nature, giving particular emphasis to relativity
in Nature.

(175] The mountains and water of the present are the realization of the
words of eternal buddhas. Both [mountains and water] abide in place in the
Dharma, having realized ultimate virtue. Because they are in the state be-
fore the kalpa of emptiness, they are vigorous activity in the present.
Because they are the self before the sprouting of creation, they are real libera-
tion. The virtues of the mountains are so high and wide that we always re-
alize moral virtue which can ride the clouds by relying on the mountains,
and we unfailingly liberate the subtle effectiveness which follows the wind
by relying on the mountains.

(176] Master Kail of Taiyo-zan mountain preaches to the assembly, “The Blue

Mountains are constantly walking. The Stone Woman bears children by
night.” Mountains lack none of the virtues with which mountains should
be equipped. For this reason, they are constantly abiding in stillness and
constantly walking. We must painstakingly learn in practice the virtue of
this walking. The walking of mountains must be like the walking of human

1. Master Fuyo Dokai (1043-1118), a Buddhist patriarch in Master Dogen’s lineage, the
forty-fifth patriarch from the Buddha. Having succeeded Master Tosu Gisei, Master Fuyo
preached Buddhism on Mt. Taiyo and elsewhere until he refused a title and a purple robe
from the emperor and was banished. When he was eventually pardoned, he built a thatched
hut on Mt. Fuyo and lived there in the style of the ancient patriarchs.
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beings; therefore, even though it does not look like human walking,? do not.
doubt the walking of the mountains. The words preached now by the
Buddhist Patriarch are already pointing to walking, and this is his attain~
ment of the fundamental. We should pursue to the ultimate his preachin
to the assembly about constant walking: it is because [the mountains] are
walking that they are constant.? The walking of the Blue Mountains
swifter than the wind, but human beings in the mountains do not sense it
or know it. Being in the mountains? describes the opening of flowers in the
[real] world.® People out of the mountains never sense it and never know it
— people who have no eyes to see the mountains do not sense, do not know,
do not see, and do not hear this concrete fact. If we doubt the walking of th:
mountains, we also do not yet know our own walking. It is not that we do.
not have our own walking, but we do not yet know and have not yet clari~
fied our own walking. When we know our own walking, then we will
surely also know the walking of the Blue Mountains. The Blue Mountai S
are already beyond the sentient and beyond the insentient. The self is al-
ready beyond the sentient and beyond the insentient. We cannot doubt
present walking of the Blue Mountains. [Though] we do not know ho
many Dharma-worlds we should use as a scale when taking in the Bl
Mountains, we should investigate in detail the walking of the Bl
Mountains as well as our own walking. There should be investigation bo
of backward steps® and of stepping backward.” We should investigate the fa
that just at the moment before the sprouting of creation, and since befo:
the King of Emptiness,® walking - in forward steps and backward steps — h

F

f
2. 74 (GYOHO), or "going steps." In the quotation, and elsewhere in Master Dogen's
commentary the expression is ## (UNPO), or “transporting steps." Both expressions mea
walking.

3. % (JO) means both constant and eternal. Both meanings are relevant here: acti
makes things balanced (for example, pedaling a bicycle) and action gives things eternal
meaning,

+. U (SANCHU). # (CHU) means "in" or "in the state of," and Master Dogen
sometimes uses the character to mean "in the state of reality." So IlI¥ (SANCHU) means ir
the mountains or in the reality of the mountains. s

5. I D B (SEKATRI no KEKALI). This alludes to the words of Master Prajnatara,
R (KEKAI-SEKAI-KI), “the opening of flowers is the occurrence of the world,”
suggesting that the real world itself is just the appearance of phenomena. See for exam
chap. 42, Kuge.

6. 384 (TAIHO). In Fukan-zazengi Master Dogen describes Zazen as iB# (TAIHO), @
backward step (to our original state). 3B (TATHO) means concrete backward steps.

7. #3B (HOTAI) means stepping backward as a principle. We should not only investigate
concrete backward steps (for example, by sitting in Zazen, lifting weights, doing prostrations; -
having a bath, et cetera) but also investigate the meaning of stepping backward (for
example, by reading Shobogenzo, researching the function of the autonomic nervous system,
drawing inferences from trial and error in daily life, et cetera).

8. ZEE (KU-O) is identified with Bhismagarjitasvara-raja, or the King of Majestic Voice,
the first Buddha to appear in the Kalpa of Emptiness. See chap. 20 of the Lotus Sulra.
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never stopped even for an instant. If the walking ceased, the Buddhist
patriarchs could not manifest themselves in reality. If there were an end to
the walking, the Buddha-Dharma could not reach the present day. Forward
walking never ceases, and backward walking never ceases. The moment of
forward walking does not oppose backward walking, and the moment of
backward walking does not oppose forward walking.® We call this virtue the
mountains flowing, and we call it the flowing mountains. The Blue
Mountains master in practice the act of walking and the East Mountain
learns in practice the act of moving on water; therefore, this learning in
practice is the mountains' learning in practice. The mountains, without
changing their body-and-mind, with the face and eyes of mountains, have
been traveling around learning in practice. Never insult them by saying that
the Blue Mountains cannot walk or that the East Mountain cannot move
on water. It is because of the grossness of the viewpoint of the vulgar that
they doubt the phrase “the Blue Mountains are walking.” It is due to the
poorness of their scant experience that they are astonished at the words
flowing mountains. Now, not even fully understanding!® the words flow-
ing water, they are drowned in prejudice and ignorance. This being so, they
esteem as defining concepts, and esteem as lifeblood, their enumeration of
the accumulated virtues [of mountains].!! The act of walking exists, the act
of flowing exists, and moments in which mountains give birth to mountain
children exist. By virtue of the fact that mountains become Buddhist patri-
archs, Buddhist patriarchs have manifested themselves in reality like this.12
Though there may be eyes in which grass, trees, soil, stones, fences, and
walls are realized, that moment is beyond doubt and beyond disturbance; it
is not "total realization." Though moments are realized in which [the
mountains] are seen to be adorned with the seven treasures, [those mo-
ments] are not "the real refuge." Though visions are realized [of the moun-
tains] as the area in which buddhas practice the truth, [those visions] are not
necessarily something to be loved. Though some have got the brains to real-
ize a vision [of the mountains] as the unthinkable merit of the buddhas,
reality is not merely this.! Every “realization” is an instance of object and
subject. We do not esteem such ["realizations] as the Buddhist patriarchs'

9. Each action is done at an independent moment of the present.

_ 10. "Fully understand" is £#/\i# (SHICHITSU-HATTATSU), lit. "pass through seven
a.:mnm_u:m and arrive at eight destinations," suggesting thorough understanding from many
Viewpoints.

11. Vulgar people do not value the unthinkable reality of mountains, but they esteem the
characteristics of mountains which they are able to enumerate,

12. 70 DT E £ (kakunogotoku), "like this," indicates what is already present here
and now. M{ DTk ¢ (kakunogotoku) in Chinese characters is £ (NYOZE) which
Master Dogen uses as an expression of reality as it is. See chap. 17, Hokke-ten-hokke.

13. By denying the four views Master Dogen emphasized the fact that reality cannot be
grasped by intellectual thinking,
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action in the state of truth: they are one-sided and narrow views.!
moving of circumstances and the moving of mind are criticized by the G
Saint.15 Explanations of mind and explanations of the nature!¢ are not
firmed by the Buddhist patriarchs. Seeing the mind and seeing the na
is the animated activity of non-Buddhists. Staying in words and staying i
phrases is not the speech of liberation. There is [a state] which has got
from states like these: it is expressed “the Blue Mountains are constan
walking” and “the East Mountain moves on water.” We should master it
detail.

[In the words] "The Stone Woman bears children by night” Time,
which the Stone Woman bears children, is called night. In general, there
male stones and female stones, and there are neither male nor fema
stones, whose practical function supports the heavens and supports th
earth, There are heavenly stones and there are earthly stones — as the sec
lar say, but few people know.1® We should know the facts of childbirth: A§
the time of childbirth, are parent and child both transformed? How cou!
we learn in practice only that childbirth is realized as [the parent] becoming
the parent of a child? We should learn in practice, and should penetrate
the end, that the Time of [the child] becoming the child of the parent is
practice-and-experience of the reality of childbirth.

Great Master Unmon Kyoshin!® says, "The East Mountain moves
water.” The point realized in these words is that all mountains are an E
Mountain, and every East Mountain moves on water.?0 Thus [mountain
such as the nine mountains of Mt. Sumeru have been realized, and the:

1. —[BNHE R (ICHIGU no KANKEN), lit. "one-corner pipe-views."

15. "The Great Saint" means the Buddha. Moving circumstances (like a pot) and movir
mind (like water) is the theme of a story about Master Nansen Fugan and Master Godai Im
(see chap. 81, O-saku-sendaba). Though the words of the story and the words here
slightly different, the point is the same: that separation between subject and object can
transcended by action in the moment of the present.

16. FHoLFLPE (SESSHIN-SESSHO), or "Expounding the Mind and Expounding the Natur
is the title of chap. 48, Sesshin-sessho.

17. R ELTE (KENSHIN-KENSHO). People in Japan who pursue enlightenment by
thinking about koan (Buddhist stories) often call the enlightenment they pursue #1%
(KENSHO), "seeing the nature." !

18. Subjectively or romantically, we assign gender or other human characteristics to
things in Nature. Objectively or scientifically, we do not. Master Dogen's viewpoint is beyond
the subjective and objective views. Buddhist knowing of stones is more real than the romantic
descriptions found, for example, in secular Chinese literature. !

19. Master Unmon Bun-en (864-949), a successor of Master Seppo Gison, who was a sixth- :
generation descendant of Master Seigen Gyoshi. It is said that there were never less thana
thousand students in Master Unmon's order, and that in his thirty years of spreading
Buddhism he produced more than ninety successors. Great Master Kyoshin is his posthumous:
title as founder of the Unmon sect.

i
20. An East Mountain means a real mountain.
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have practiced and experienced.?! This state is called “the East Mountain.”
Nevertheless, how could Unmon be liberated in the skin, flesh, bones, and
marrow, the practice-and-experience, and the vigorous activity of the East
Mountain.??

At the present time in the great Kingdom of Sung, there is a group of
unreliable fellows who have now formed such a crowd that they cannot be
beaten by a few real [people]. They say that the present talk of the East
Mountain moving on water, and stories such as Nansen's sickle,* are sto-
ries beyond rational understanding. Their idea is as follows: "A story which
involves images and thoughts is not a Zen story of the Buddhist patriarchs.
Stories beyond rational understanding are the stories of the Buddhist patri-
archs. This is why we esteem Obaku's use of the stick and Rinzai’s shout,?
which are beyond rational understanding and which do not involve images
and thoughts, as the great realization before the sprouting of creation. The
reason that the expedient means of many past masters employ tangle?6 cut-
ting phrases is that [those phrases] are beyond rational understanding.”
Those fellows who speak like this have never met a true teacher and they
have no eyes of learning in practice; they are small dogs who do not deserve
to be discussed. For the last two or three hundred years in the land of Sung
there have been many such demons and shavelings [like those] in the band
of six.?” It is pitiful that the great truth of the Buddhist Patriarch is going to

21. Master Dogen illustrated the principle in the previous sentence with the concrete
example of Mt. Sumeru and the eight mountains which surround it.

22. Master Dogen criticizes Master Unmon in, for example, chap. 52, Bukkyo.

23. "Unreliable” is #:3 (ZUSAN), lit. “edited by Zu [or To]." It is said that poems edited
by To Moku of the Sung Dynasty were very irregular and unreliable. Therefore people of the
time used the words "edited by Zu (or To)" to represent unreliability.

24. Master Gan of Mt. Nansen in Chishu district [Master Nansen Fugan (748-834)] is doing
chores on the mountain. A monk comes by and asks the Master, “Wiere does Nansen's road
lead?” The Master holds up his sickle and says, "I got this sickle for thirty pennies.” The
monk says, "I didn't ask about you paying thirty pennies for the sickle. Where does Nansen's
road lead?" The Master says, "And now that I can use it, it is really handy.” (Shinji-
slobogenzo, pt. 2, no. 54). The monk wanted to know what Master Nansen considered to be the
aim of his life, but he asked his question as if asking for directions. Master Nansen
recommended the monk not to be conscious only of the idealistic aim, but also to recognize
concrete facts. The monk insisted that he also wanted to know what the real aim of our life is.
Master Nansen's answer was that he was acting in reality.

25. Master Obaku Ki-un (died c. 855) was known for striking his disciples, including
Master Rinzai Kigen (c. 815-867), to impress on them that reality is different from thinking
and feeling (see for example Shinji-shobogenzo pt. 1, no. 27). Master Rinzai used to achieve
the same result by yelling katsu! (ibid.).

26 Bl (KATTO), "arrowroot and wisteria,” “entanglement,” or "the complicated," is the
title of chap. 46, Katto.

27. RBEFET (ROKUGUN-TOKUSHI). The band of six shavelings in the Buddha's order
Were Nanda, Upananda, Kalodayin, Chanda, Aévaka, and Punarvasu, It is said that their
misconduct caused the formulation of precepts. 75§ (TOKUSHI), shaveling (lit. bald child)
Means someone who becomes a monk in form but who has no will to the truth.
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ruin. The understanding of these [shavelings] is inferior even to tha
sravakas of the small vehicle; they are more stupid than non-Budd
They are not lay people, they are not monks, they are not human being
and they are not gods; they are more stupid than animals learning thy
Buddha's truth. What the shavelings call "stories beyond rational und

standing” are beyond rational understanding only to them;2® the Buddh
patriarchs are not like that. Even though [rational ways] are not rational
understood by those [shavelings], we should not fail to learn in practice t
Buddhist patriarchs' ways of rational understanding. If ultimately there i
no rational understanding, the reasoning which those [shavelings] hav
now set forth also cannot hit the target. There are many of this sort in all ¢
rections of Sung China, and I have seen and heard them before my oy m.,
eyes. They are pitiful. They do not know that images and thoughts
words and phrases, and they do not know that words and phrases trans
images and thoughts. When I was in China I laughed at them, but they b
nothing to say for themselves and were just wordless. Their present neg
tion of rational understanding is nothing but a false notion. Who
taught it to them? Though they lack a natural teacher, they have the no
Buddhist view of naturalism. Remember, this “The East Mountain mo
on water” is the bones and marrow of the Buddhist patriarchs. Waters a
realized at the foot of the East Mountain;?® thereupon mountains ride
clouds and walk through the sky. The crowns of the waters are mountai
whose walking, upward or downward, is always on water.?0 Because
mountains' toes can walk over all kinds of water, making the waters da
the walking is free in all directions® and practice-and-experience is
nonexistent.3> Water is neither strong nor weak, neither wet nor dry, nei=
ther moving nor still, neither cold nor warm, neither existent nor non
existent, neither delusion nor realization. When it is solid it is harder
a diamond; who could break it? Melted, it is softer than diluted milk; w!
could break it? This being so, it is impossible to doubt the real virtues th
[water] possesses. For the present, we should learn in practice the momer
in which it is possible to put on the eyes and look in the ten directions at the
water of the ten directions. This is not learning in practice only of the ti
when human beings and gods see water; there is learning in practice

\

28. The original word, % A% (nanji), means "you." Master Dogen usually uses this form'
when directing criticism at someone to whom he does not need to be polite.

29. Rivers, streams, lakes, et cetera. are not only an abstraction, but are realized at the
foot of a real mountain.

30. In other words, on the basis of reality.

31 £#fE/\# (HICHIJU-HACHI-0), lit. "seven horizontals and eight verticals." .

32 fEFEE) AN (SHUSHO-SOKU-FU-MU). Master Nangaku Ejo's expression of practice and
experience in Zazen. See chap. 7, Senjo; chap. 29, Inmo; chap. 63, Hensan. !

[188]

SANSUIGYO 173

water seeing water.3 Because water practices and experiences water, there is
the investigation in practice of water speaking water. We should manifest
in reality the path on which self encounters self. We should advance and re-
treat along the vigorous path on which the external world exhausts in prac-
tice the external world, and we should spring free.

In general, ways of seeing mountains and water differ according to the
type of being [that sees them]: There are beings which see what we call water
as a string of pearls,? but this does not mean that they see a string of pearls
as water. They probably see as their water a form that we see as something
else. We see their strings of pearls as water. There are [beings] which see
water as wonderful flowers; but this does not mean that they use flowers as
water. Demons see water as raging flames, and see it as pus and blood.
Dragons and fish see it as a palace, and see it as a tower. Some see [water] as
the seven treasures and the mani gem;? some see it as trees and forests and
fences and walls; some see it as the pure and liberated Dharma-nature; some
see it as the real human body;* and some see it as [the oneness of] physical
form and mental nature. Human beings see it as water, the causes and con-
ditions of death and life. Thus, what is seen does indeed differ according to
the kind of being [that sees]. Now let us be wary of this. Is it that there are
various ways of seeing one object? Or is it that we have mistakenly assumed
the various images to be one object? At the crown of effort, we should make
still further effort. If the above is so, then practice-and-experience and pur-
suit of the truth also may not be [only] of one kind or of two kinds; and the
ultimate state also may be of thousands of kinds and myriad varieties.
When we keep this point in mind, although there are many kinds of water,
it seems that there is no original water, and no water of many kinds. At the
same time, the various waters which accord with the kinds of beings [that
see water] do not depend on mind, do not depend on body, do not arise
from karma, are not self-reliant, and are not reliant upon others; they have
the liberated state of reliance on water itself. This being so, wateriis beyond
earth, water, fire, wind, space, consciousness, and so on. Water is beyond
blue, yellow, red, white, or black and beyond sights, sounds, smells, tastes,

33. Master Dogen uses the formula A sees A, A meets A, A restricts A, A succeeds A, et
Cetera, to suggest the real existence of A.

34. Alludes to the metaphor of —7kPU R, (ISSUI-SHIKEN), "one water, four views." The
goddesses who are sometimes depicted floating in the sky in old Buddhist pictures see water
as a string of pearls. Fish see water as a palace or as beautiful flowers. Demons hate water as
Pus and blood, because it puts out their fires and washes away their impurities. Human beings
see water as water. See also chap. 3, Genjo-koan.

35. The Sanskrit mani, which means gem, in this case suggests the cintitmani, a fabled gem
capable of fulfilling every wish, said to be obtained from the dragon-king of the sea.

36. BFE Ak (SHINJITSU-NINTAL), the words of Master Chosa Keishin. See chap. 37,
Shinjin-gakudo; chap. 47, Sangai-yuishin; chap. 50, Shoko-jisso; chap. 62, Hensan;
chap. 91, Yui-butsu-yo-butsu.



(193]

[195]

174 SANSUIGYO

sensations, or properties; at the same time, as earth, water, fire, wind, space,
and so on, water is naturally realized. Because the nations and palaces of
present are like this, it may be difficult to state by what and into what the
are created. To assert that they hang on the circle of space and the circle of
wind?¥ is not true to ourselves and not true to others; it is to speculate on
the basis of the suppositions of the small view. People make this assertion
because they think that, without somewhere to hang, [dharmas] would not
be able to abide.%

The Buddha says, "All dharmas are ultimately liberated; they are wif]
out an abode.”3? Remember, although they are in the state of liberatio
without any bonds, all dharmas are abiding in place.4? Even so, w
human beings look at water, the only way we see it is as flowing ceaselessl:
This flowing takes many forms, each of which is an example of the hun
view: [Water] flows over the earth, flows through the sky, flows upwa
and flows downward. It flows in a single winding brook, and it flows in t
nine [great] depths.! It rises up to form clouds, and it comes down to for
pools. Bunshif?2 says, "The way of water is to ascend to the sky, forming rain
and dew, and to descend to the earth, forming rivers and streams.” N
even the words of a secular person are like this. It would be most shamef
for people who call themselves the descendants of the Buddhist Patriarch
be more ignorant than secular people. We can say that the way of water i§
beyond the recognition of water, but water is able actually to flow. Water is
[also] beyond non-recognition, but water is able actually to flow. {

"It ascends to the sky and forms rain and dew.” Remember, water
up immeasurably high into the sky above to form rain and dew. Rain ar
dew are of various kinds corresponding to [the various kinds of] worlds. T
say that there are places not reached by water is the teaching of éravakas o
the small vehicle, or the wrong teaching of non-Buddhists. Water reack
into flames, it reaches into the mind and its images, into wit, and into d
crimination, and it reaches into realization of the Buddha-nature.*3

37. In ancient Indian cosmology, the physical world is constructed of five elements, ca
five wheels or five circles (pafica-mandalaka in Sanskrit): circles of earth, water, fire; wi
and space. (Interpreting the concepts more broadly: solids, liquids, combustion, gases, @
space.)

38. See also discussion of a steelyard in chap. 38, Muchu-sefsumu.

39. Dai-ho-shak-kyo, fascicle 87. .

40. fEf (JU-1), "abide in place,” is short for #£#:{ (JU-HO-I), "abide in place in the:
Dharma," which appears in the second sentence of this chapter.

41. LIk (KYU-EN) refers to nine famous deep river pools in China.

42, ¥ (BUNSHI) is a Taoist book in ten volumes. The book is said to have been written
during the Sui dynasty (581-618) but some scholars suspect that it was written later and
falsely dated earlier.

43. Examples such as the humidity of a flame, the dryness of wit, and realization in
sounds of the valley streams, negate the common-sense conception of the scope of water.
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"It descends to the earth fo form rivers and streams.” Remember, when
water descends to the earth, it forms rivers and streams. The vitality of
rivers and streams can become sages. Common and stupid folk today as-
sume that water is always in rivers, streams, and oceans. This is not so.
Rivers and oceans are realized in water.* Thus, water also exists in places
which are not rivers and oceans; it is just that when water descends to the
earth, it takes effect as rivers and oceans. Further, we must not understand
that social worlds cannot exist or that Buddha-lands cannot exist at a place
where water has formed rivers and oceans.5 Even inside a single drop
countless Buddha-lands are realized. This does not mean that there is Em»mﬁ\
within Buddha-lands, and does not mean that there are Buddha-lands in-
side water. The place where water exists is already beyond the three times
and beyond the world of Dharma. Even so, it is the Universe in which water
has been realized. Wherever Buddhist patriarchs go water goes, and wher-
ever water goes Buddhist patriarchs are realized. This is why Buddhist pa-
triarchs without exception, when taking up water, have treated it as [their]
vo&?mﬂ.m-nﬁ.ua and have treated it as [their] thinking. This being so, that
water rises up is not denied in any text, within [Buddhism] or without. The
way of water pervades upward and downward, vertically and horizontally.
At the same time, in the Buddhist sutras, fire and wind rise upward, earth
ax.& water settle downward. There is something to be learned in practice in
this upward and downward. That is, we [must] learn in practice the
Buddha's teaching of upward and downward, as follows: The place where
earth and water go, we think of as "downward "4 We do not think of
amizimun as a place where earth and water go.#” The place where fire and
wind go is upward. The world of Dharma should not always be related to
measurements upward, downward, and in the four diagonals;* at the same
.HB@ the four elements, the five elements, the six elements, and so on, rely-
Ing on the concrete place to which they go, just momentarily establish the
four-cornered Dharma world.4 It is not to be assumed that the Heaven of
Thoughtlessness is above and that Avicis! Hell is below. Avici is the whole
world of Dharma, and Thoughtlessness is the whole world of Dharma. Still,

4, HM,..@_E and water, or entity and substance, are one.

45. Reality (rivers and oceans) includes both the material
(human worlds, Buddhist lands), piszta dvate

46. Concepts like "downward"
Water (see chap. 42, Tsuki).

47. We remember that "downward" is only a concept, not an actual place.

H“. Wmm (SHI-I), or "four corners” — north-west, south-west, south-east, and north-east,
. PR (HOGU-HOKKAI). 7 suggests I (SHIHO), the four directions — north,
W Mwmr and immﬂ._ﬁ suggests P& (SHIGU), the four corners, 7 [& %R (HOGU-HOKKALI)

£8ests concrete reality, as opposed to "the world of Dharma” as a religious concept.

50, Bm... %.wm Ag 50 MH’.; m&ﬂg nrm Sanskri a. -, i nxﬁ e v
T u T e tasamjn tt ’ d as a ou Om
.._ i-sa h, is _QE W.H

51. Avici is the Sanskrit name for the worst kind of hell.

and the meaningful

originate with concrete facts like the location of earth and
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when dragons and fish see water as a palace, they are probably like pe
looking at a palace, utterly unable to recognize that it is flowing away. If
onlooker were to explain to them Your palace is flowing water, the dra;
and fish would likely be as startled as we were now to hear the assertion th;
mountains are flowing. Further, it may also be possible to maintain and
rely upon [the assertion] that there is such preaching in [every] railing, st;
and outdoor pillar of a palace or a mansion. Quietly, we should have
considering this reasoning and we should go on considering it.

If we are not learning the state of liberation at the face of this place
have not become free from the body and mind of the common man,
have not perfectly realized the land of Buddhist patriarchs, and we have
perfectly realized the palaces of the common man. Although human be
now are profoundly confident that the inner content of the seas and the
ner content of the rivers is water, we still do not know what dragons,
and other beings view as water and use as water. Do not stupidly ass
that every kind of being uses as water what we view as water. When peo
today who are learning Buddhism want to learn about water, we should
stick blindly in only the human sphere; we should move forward and le
water in the Buddha's state of truth. We should learn in practice how
see the water that Buddhist patriarchs use. Further, we should learn in pi
tice whether there is water or whether there is no water in the houses
Buddhist patriarchs. !

Mountains have been the dwelling places of great saints since beyt
the past and present. All the sages and all the saints have made the mo
tains into their inner sanctum and made the mountains into their bo
and-mind; and by virtue of the sages and the saints the mountains ha
been realized. We tend to suppose, with respect to mountains in genes
that countless great saints and great sages might be gathered there; but after
we have entered the mountains there is not a single person to meet. The
is only the realization of the vigorous activity of mountains. Not even
traces of our having entered remain. When we are in the secular world gaz
ing at the mountains, and when we are in the mountains meeting the
mountains, their heads and eyes are very different. Our notion that [the
mountains] are not flowing and our view that [the mountains] are not flow="
ing may not be the same as the view of dragons and fish.5? While human:
beings and gods, in our own world, are in our element, other beings doubt
this [notion and view of ours], or they may not even doubt it. This being s0;
we should study the phrase mountains flow under Buddhist patriarchs; we

52. In the view of dragons and fish, mountains may be flowing.
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should not leave it open to doubt.5* Acting once® is just flowing; acting once
[more] is just not flowing. One time round is flowing; one time round is not
flowing. Without this investigation in practice, it is not the right Dharma-
wheel of the Tathagata. An eternal Buddha® says, "If you want to be able not
to invite the karma of incessant [hell]*s do not insult the right Dharma-
wheel of the Tathagata.” We should engrave these words on skin, flesh,
bones, and marrow, we should engrave them on body-and-mind, on object-
and-subject, we should engrave them on the immaterial, and we should
engrave them on matter; they are [already] engraved on trees and on rocks®’
and they are [already] engraved in fields and in villages.5® We generally say
that mountains belong to a country, but [mountains] belong to people who
love mountains. Mountains always love their occupiers, whereupon saints
and sages, people of high virtue, enter the mountains. When saints and
sages live in the mountains, because the mountains belong to these [sages
and saints), trees and rocks abound and flourish, and birds and animals are
mysteriously excellent. This is because the sages and saint have covered
them with virtue. We should remember the fact that mountains like sages
and the fact that [mountains] like saints. That many emperors have gone to
the mountains to bow before sages and to question great saints is an
excellent example in the past and the present. At such times, [the emperors]
honor [the sages and saints] with the formalities due to a teacher, never
conforming to secular norms. Imperial authority exerts no control whatever
over the mountain sages. Clearly, the mountains are beyond the human
world. On Kodo® [mountain] in the bygone days of Kaho,®® the Yellow
Emperor6! visited Kosei, crawling on his knees and kowtowing to beg
[instruction]. Sakyamuni Buddha left the palace of his father, the king, to
enter the mountains, but his father, the king, did not resent the mountains.

53. Given that even things which we take for granted are open to doubt, we should rely
upon Buddhist patriarchs' teaching.

54 fli— (NEN-ITSU), lit."to pick up one." i (NEN) means to pinch, or to pick up; it
suggests an action. —(IT5U) means one.

55. Master Yoka Gengaku, in his poem Shodoka.

s6. MR (MUGEN-JIGOKU), "Incessant Hell," or "Hell Without Respite," represents
the Sanskrit Avici,

57. #EFEA (NYAKUJU-NYAKUSEKI). Alludes to the story of the Buddha's past life
recorded in the Mahaparinirvana-iitra. See note 157 in chap. 12, Kesa-kudoku.
s HHEE (NYAKUDEN-NYAKURI). Alludes to the Lotus Sutra (LS 3.72-74), See note 9
in chap. 13, Den-e.
59 The name of a mountain in modern Kansu province in China. The Taoist sage Kosei
lived in a cave on Kodo mountain.

60. FE (KAHO), lit. "Flower Fiefdom," was a legendary utopian realm.

6. W (KOTEI), the Yellow Emperor, was the third of the five rulers in the legendary

period of Chinese history (dates estimated as 2852 B.C.— 2205 B.C.). He visited Kosei to ask

the secret of immortality. The story is recorded in volume four of the Taoist text £ (SOJI),
attributed to Chang-tsu.
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The royal father did not distrust those in the mountains who would tea
the prince, whose twelve years of training in the truth were mostly spent
the mountains. The revelation of [the prince's] destiny as the King of
Dharma also took place in the mountains. Truly, not even the whee
[-rolling] kings hold sway over the mountains. Remember, the mountain
are beyond the boundaries of the human world and beyond the boundar;
of the heavens above; we can never know the mountains with the h
intellect. If [their flowing] is not to be compared with flowing in the hu
world, who can doubt the flowing, the non-flowing, and the other activit
of the mountains?

Again, since the ancient past, there have been from time to time
and saints who lived by the water. When they live by the water, there an
those who fish fishes, those who fish human beings, and those who fish th
state of truth. Each of these is in the traditional stream of those who are
the water. Going further, there may be those who fish themselves, tho
who fish fishing, those who are fished by fishing, and those who are fish
by the state of truth.52 In days of old, when Master Tokujo®? suddenly lef
Yakusan mountain to live amidst the river's mind, he got the sage® of
Katei River. Was this not fishing fishes? Was it not fishing human bein
Was it not fishing water? Was it not fishing himself? A person who is able
to meet Tokujo is Tokujo;®> and Tokujo's teaching people®® is [a hum F
being] meeting a human being. It is not only that there is water in the worlc
there are worlds in the world of water. And it is not only in water that su
[worlds] exist. There are worlds of sentient beings in clouds, there are world
of sentient beings in wind, there are worlds of sentient beings in fire, the
are worlds of sentient beings in earth, there are worlds of sentient beings

62. The action of fishing connects subject (fisherman) and object (fish), so Master Do
uses fishing to suggest the principle of the mutual relation between subject and object in action.

63. Master Sensu Tokujo (dates unknown), a successor of Master Yakusan Igen (745-828
After receiving the Dharma from Master Yakusan he went to live on a river in the Kaf i
valley of the Shushu district, working as a boatman (Sensu means boatman), and hoping o
find among his passengers a human being with the will to the truth. Master Tokujo's broth
disciple Master Dogo Enchi (769-835) recommended Master Kasan Zen-e (805-881) to go.
visit Master Tokujo by the river. They had a lively conversation, at the conclusion of w
Master Tokujo said that if we fish out all the river's waves (that is, if we do the impossible),
we can meet the fish with the golden scales (realize our ideal) for the first time. Mas
Kasan covered his ears, and thus received Master Tokujo's affirmation. Finally, Mas
Tokujo told Master Kasan to go deep into the mountains and just teach the Dharma to one
student or half a student. Master Dogen quoted at length this story about Master Tokujo and
Master Kasan in Shinji-shobogenzo, pt. 1, no. 90. I

64. Master Kasan Zen-e. 1

65. In chap. 61, Kenbutsu, Master Dogen teaches that a person in the state of buddha is
meeting buddha. In this sentence, he substitutes Takujo for Buddha. ]

6. NEHT B (hito o sessuru), lit. "to receive people.” The story in Shinji-shobogenzo
says FEHESM LR, "he received people on a boat on the Katei river.”
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the world of Dharma, there are worlds of sentient beings in a stalk of grass,
and there are worlds of sentient beings in a staff. Wherever there are worlds
of sentient beings, the world of Buddhist patriarchs inevitably exists at that
place. We should carefully learn in practice the truth which is like this. In
conclusion then, water is the palace of real dragons; it is beyond flowing and
falling. If we recognize it as only flowing, the word flowing insults water,
because, for example, [the word] forces [water] to be what is other than
flowing itself. Water is nothing but water's real form as it is. Water is just
the virtues of water itself; it is beyond flowing. When we master the flow
and master the non-flow of a single body of water, the perfect realization of
the myriad dharmas is realized at once. With mountains too, there are
mountains contained in treasure, there are mountains contained in
marshes, there are mountains contained in space, there are mountains con-
tained in mountains,®” and there is learning in practice in which mountains
are contained in containment.®8 An eternal Buddha® says, “Mountains are
mountains. Water is water.” These words do not say that “mountains” are
“mountains;” they say that mountains are mountains. This being so, we
should master the mountains in practice. When we are mastering the
mountains in practice, that is effort in the mountains. Mountains and water
like this naturally produce sages and produce saints.

Shobogenzo Sansuigyot

Preached to the assembly at Kannon-
dori-kosho-horin-ji temple on the
18th day of the 10th lunar month in
the 1st year of Ninji.”

67. Treasure (value), marshes (nature), space (the stage of action), and mountains
(reality) correspond to the four faces of reality outlined in the Buddha'’s four noble truths.

68. In Zazen, mountains exist as they are.

69. Master Unmon Bun-en says, “Venerable monks! Do not have delusions. The sky is the
sky. The earth is the earth. Mountains are mountains. Water is water. Monks are monks.
Laymen are laymen.” — Unmon-ko-roku, Vol. 1.

* Acknowledgment is due to Professor Carl Bielefeldt of Stanford University for his
exemplary translation of this chapter,

70. 1244).



